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SHOETEE AETICLES AND COEEESPONDENCE 

SOME NOTES ON THE TRADITIONS OF THE NATIVES 

OP NORTHEASTERN SIBERIA ABOUT THE 

MAMMOTH 

The traditions of the Yukaghir very often mention the mam- 
moth. They have a special name for him, xolhut. The spirit 
of the mammoth (xolhut-aibi — which means the mammoth's 
shadow), like the spirits of many other animals now living, ap- 
pears in the role of a guardian spirit of certain shamans. A 
shaman assisted by the spirit or soul of a mammoth (dibi means 
shadow, spirit, and also soul) is regarded as the most powerful. 
According to this notion one might say that there was a time 
when the mammoth was a contemporary with man. 

One Yukaghir tale relates to an episode in which the souls of 
two shamans (father and son) were riding on the back of a 
mammoth 's shadow. 

Another tradition tells of the disappearance of the mammoth. 
The creation of the mammoth was a blunder of the Superior 
Being. In creating such an enormous animal the Creator did 
not take into consideration the size of the earth and its resources. 
Our earth could not stand the weight of the mammoth and its 
vegetation was not sufficient to feed the mammoth race. The 
mammoth fed on tree trunks which he ground with his teeth, 
and in a short time the whole North of Siberia was deprived of 
trees. Hence is the origin of the northern tundra. In the be- 
ginning the earth had the form of an even plain, but by his 
weight the monster animal in moving about caused the formation 
of valleys and ravines in which rivers originated. In swampy 
or sandy places the mammoth sank into the ground and disap- 
peared under the earth, where he froze during the winter. Often 
in the hole over him the water gathered into a lake. In this 
way the mammoth gradually disappeared from the earth's sur- 
face. This is why now whole cadavers of the animal are to be 
found in the frozen soil. 

Among the Russianized Yukaghir of Nishnekolymsk I noted 
a tradition on the disappearance of the mammoth of a biblical 
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coloring-. In the time of the flood Noah had to take besides the 
other animals a pair of mammoths. But when one of them put 
his fore legs on the raft he almost turned it over. Noah became 
terrified and quickly pushed his raft away from the monster. 
Thus all the mammoths perished. 

Among the Chuckchee the mammoth is believed to be the 
reindeer of evil spirits. He lives underground and moves about 
through narrow passages. When a man sees a mammoth tusk 
protruding from the ground he must dig it up; otherwise the 
tusk will sink back into the ground. Once, it is said, some Chuk- 
chee found two mammoth's tusks protruding from the earth. 
They performed incantations and the mammoth came into sight. 
They lived on the mammoth for a whole winter. 

A similar belief I found among the Tungus. On my way 
from the Okhotsk Sea to the Kolyma District over the Stanovoi 
Mountains I once spent a night on the banks of the lake 
"Kememnan" or the "Mammoth's Lake." Concerning the 
origin of this name I was told that some time ago a family of 
wandering Tungus encamped beside the lake. "When they arose 
in the morning they saw two pair of mammoth tusks appearing 
from under the ice. The Tungus fled on their reindeer horror- 
stricken, from the lake, but they all died except one small boy in 
their next encampment. 

It is interesting to note that in the languages of the above-men- 
tioned tribes the mammoth ivory is called "mammoth horn" 
(e. g., the Yukaghir call it "xolhut-onmun, " i. c, horn or antler 
of the mammoth), and not tusk or tooth, as if the people of 
to-day have no proper conception of the appearance of the mam- 
moth. On the other hand, the natives know that the Siberian 
mammoth had a. thick hairy tail and the "horns" grew from the 
mouth. 

The export of mammoth-ivory from Siberia is still considerable. 
From the northern part of the Yakutsk Province alone (in 
greater part from the New Siberia Islands) the Moscow market 
receives 1800 pud (i. e., 64,800 English pounds) every year. 
The weight of a pair of tusks is from 200 to 500 pounds, with an 
average of 360 pounds. Hence the yearly exportation of ivory 
of the Yakutsk Province is ecpial to the tusks of 152 mammoths. 
When we take into consideration the period of 200 years since 
the exportation began we find that tusks of 25,400 mammoths 
were sent out of the Yakutsk Province. It must be added that 
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in former years the export was considerably greater than it is 
now. 

Waldemar Jochelson. 1 

AGE OF TROTTING HORSE SIRES 

Theories of heredity deduced from statistics always require 
critical examination. Statistics of heredity, like those of other 
subjects, offer striking possibilities to searchers for support of 
preconceived theories. I have recently completed some work 
with the trotting horse records, the result of which may be of 
interest inasmuch as it does not corroborate the results of other 
work in the same field. 

Mr. C. L. Redfield has recently published a dynamic theory 
of development based largely on the statistics of the age of 
sires of average and of preeminent trotting horses. He as- 
sumes that by exercise ahorse acquires "dynamic development," 
which facilitates speed and is transmitted. Dynamic develop- 
ment will naturally be greater in old than in young horses; in 
horses that are campaigned than in those not prepared for 
racing. Other things being equal, an old stallions' colts would 
inherit greater dynamic development and be faster than other 
colts sired by the same horse while younger. He found that the 
average trotting-bred horses, represented by the first one thou- 
sand animals listed in the Index Digest, were sired by stallions 
at an average age of 9.43 years. Representing the superior 
trotting horses by the 2.10 list, he based his calculations on the 
males appearing in four generations of each pedigree. The 
average time between generations in the male line in this in- 
stance was found to be 14 years; the sires were therefore pracr 
tically 13 years old at the time of service. The difference be- 
tween 9.43 and 13 years as the ages of sires of average and 2.10 
horses is a very striking one and forms the basis of argument 
for the transmission of the dynamic development attributable 
to advanced age. 

The matter of inheritance of dynamic development produced 
by racing, I propose to discuss at another time. 

1 Leader of the Biabousehinsky Expedition to Kamchatka, the Aleutian, 
Komandorski and Kurile Islands. Organized by the Imperial Eussian Geo- 
graphical Society. From 1900 connected with the Jesup North Pacific 
expeditions of the American Museum of Natural History. This contribu- 
tion will be of very great interest both to ethnologists and zoologists. — 
H. F. O. 



